ANDROCLES AND THE LION

BELIEF IN PERSONAL IMMORTALITY NO CRITERION

Nor is belief in individual immortality any criterion. Theoso*
phists, rejecting vicarious atonement so sternly that they insist
that the smallest of our sins brings its Karma, also insist on indi-
vidual immortality and metempsychosis in order to provide an
unlimited field for Karma to be worked out by the unredeemed
sinner. The belief in the prolongation of individual life beyond
the grave is far more real and vivid among table-rapping Spirit-
ualists than among conventional Christians. The notion that
those who reject the Christian (or any other) scheme of salvation
by atonement must reject also belief in personal immortality and
in miracles is as baseless as the notion that if a man is an atheist
he will steal your watch.

I could multiply these instances to weariness. The main differ-
ence that set Gladstone and Huxley by the ears is not one between
belief in supernatural persons or miraculous events and the
sternest view of such belief as a breach of intellectual integrity:
it is the difference between belief in the efficacy of the crucifixion
as an infallible cure for guilt, and a congenital incapacity for be-
lieving this, or (the same thing) desiring to believe it.

THE SECULAR VIEW NATURAL, NOT RATIONAL,

THEREFORE INEVITABLE

It must therefore be taken as a flat fundamental modern fact,
whether we like it or not, that whilst many of us cannot believe
that Jesus got his curious grip of our souls by mere sentimentality,
neither can we believe that he was John Barleycorn. The more
our reason and study lead us to believe that Jesus was talking the
most penetrating good sense when he preached Communism;
when he declared that the reality behind the popular belief in God
was a creative spirit in ourselves called by him the Heavenly
Father and by us Evolution, Elan Vital, Life Force and other
names; when he protested against the claims of marriage and the
family to appropriate that high part of our energy that was meant
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